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Web Banner Advertising
with a cast-iron guarantee

Have you used banner advertising on other websites? Are you sure that what you are 
getting offers good value? Are you concerned that advertising on the web might be a 
waste of time and money?

Take advantage of the Church Times’s guarantee, which enables you to add web banner 
advertising safely into your marketing mix . . .

on the Church Times website

You can place a banner on our site for as little as eight 
weeks (we guarantee you at least 15,000 page impressions 

per week). Or you can take the small leap of faith and buy a 
whole year online — in which case we GUARANTEE you 

at least 750,000 page impressions in the year.*
 

The Church Times website is editorially driven and attracts 
thousands of visitors each week.  The site is designed so that advertisements appear 

randomly on any given page. No bookmarks and no favourites will deflate the response. 
By using an algorithm to place the banners, we can guarantee that in an average three 
minute visit no site reader will see a banner more than twice. This means that we can 

measure the page impressions and be sure that the site visitor is relatively unique to you. 
That’s our guarantee.

Banners for a year ALL of site are £1500. But you can have eight weeks on the site for 
just £305 + VAT. We promise you a minimum of 15,000 page impressions or we’ll 
leave it on the site until it has delivered.

Want to know more? Call 020 7776 1011
ask for Stephen Dutton 

or email: stephen@churchtimes.co.uk

* We promise you 750,000 page impressions on any annual contract.
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Theology where
it always must be
Anthony Cane on two
people who want to
talk openly of God

Between a Rock and a Hard 
Place: Public theology in a post-
secular age
Elaine Graham
SCM Press £55
(978-0-334-04598-4)
Church Times Bookshop £49.50
 
Using the Bible in Practical 
Theology: Historical and 
contemporary perspectives 
Zoë Bennett
Ashgate £55
(978-1-4094-3792-5)
Church Times Bookshop £49.50

FOR John Ruskin, the heart of the 
Bible was about justice and servant-
hood, and the farewell discourses in 
St John’s Gospel were “the most 
use less nonsense I have ever read”. 
Readers of Zoë Bennett’s fine book 
will be left in no doubt about her 
strong personal affinity with Ruskin 
(though not necessarily his views on 
the Fourth Gospel), partly because 
both moved away from a strongly 
Evangelical upbringing while 
retaining a commitment to engaging 
with the Bible. Such biographical 
detail is central rather than incid-
ental in a work championing the 
importance of self-reflexivity and
a “turn to the subject” in biblical 
exegesis.
 Bennett teaches pastoral theology 
in Cambridge, and Elaine Graham is 
Professor of Practical Theology at 
the University of Chester. Their 
rather different but overlapping 
books offer a magisterial exploration 
and account of the state of practical 
and public theology today. It is a 
sign of our times that “theology” 
now needs qualifiers to make clear 
that it is of more than “academic” 
interest. As Ellen Charry has 
pointed out, for much of Christian 
history it would have been assumed 
that the purpose of theology was 
“practical” and “public” in enabling 
human flourishing.
 The relative brevity of Using the 
Bible is a consequence of Bennett’s 
precise, spare, and yet impassioned 
use of language. Few words are 
wasted as she sets out to demon-
strate both the revelatory power of 
the Bible to show us the truth about 
ourselves, others, the world, and 
God, and the need to ask radical 
unsettling questions, while living 
with doubt and complexity. At 
times she is unapologetically auto-
biographical. Her exemplar is John 
Ruskin, who daily read the Bible in 
Greek, and used this engagement to 
address and persuade his audience 
in the public square.
 For him, the key thing was to see 
clearly, and tell what he saw — and 
the heart of Bennett’s book is three 
short chapters on seeing clearly, 
seeing with the heart, and prophetic
seeing. She uses her work on Ruskin 
to explore the tension that she has 
identified in the opening part of 
her book between those who insist 
that the first requirement of a 
proper hermeneutics is reflection on 
the “text of life”, and those who 
insist on the priority of the biblical 
text.
 The final part of Bennett’s book 
discusses two deliberately contrast-

ing contemporary examples of 
“seeing” and “telling”: Canon Giles 
Fraser’s interview with The Guard-
ian after his resignation from St 
Paul’s Cathedral (pointing out that 
this was over the potential use of 
vio lence to clear the Occupy pro-
testers, not the cathedral’s relation 
to the financial industry), and the 
Pales tinian Kairos document. These, 
for all their inevitable imperfections, 
are both texts that do useful work in 
the public square.
 While Bennett is a practical 
theologian, seeing the theologian as 
both reflector and actor, she wishes 
to “claim the public nature of most 
practical theology . . . and the prac-
tical nature of most public theo-
logy”. Graham, arguably the finest 
exponent of public theology we 
have, would agree with this. Her 
excellent book, which has the feel of 
an instant classic, focuses on the 
future of public theology, both in 
theory and in practice.
 She considers our current context 
to be characterised by the extra-
ordinary convergence of two ap -
parently contradictory trends: 
increased secularisation, and a new 
visibility of religion in politics and 
public affairs. Her title reflects the 
need that she identifies to negotiate 
between the “rock” of religious 
revival and the “hard place” of 
secularism.
 Graham is not persuaded by 
those who see nurturing a “pristine 
ecclesial identity” as the way 
forward, but is, none the less, alert 
to the difficulty of finding a theo-
logical language that is both publicly 
accessible and yet authentically 
distinctive. She proposes an “im a-
ginative apologetics” that is not
so much a straightforward appeal
to “believe” certain propositions 
as, rather, an invitation to embrace 
a transformative view of the 
world.
 Graham wants to see an “apolo-
getics of presence”, in which Chris-
tians contribute both in word and 
action in the public square (not just 
in relation to the arts and sciences, 
but also the media, politics, eco-
nomics, and civil society), particu-
larly in a commitment to the 
marginalised. Her book makes a 
powerfully persuasive case that the 
imperative to “give an account of 
the hope which is within you” must 
continue to “underpin the vocation 
of the public Church as it is called
to speak truth to power and seek
the welfare of the city, and as its 
people venture into the contested 
spaces of public deliberation as 
articulate and faithful ambassadors 
for Christ”.
 Whether or not we accept 
Ruskin’s conclusion that the fare-
well discourses in John’s Gospel are 
“useless”, Ruskin is one with 
Bennett and Graham in seeing that 
hermen eutics and theology must be 
active and “useful” — in enabling 
Chris tian disciples to see clearly, to 
speak of what they see in the public 
square, and to act for the world’s 
transformation.
 It is a great shame that both
these books are so expensive; for 
they deserve a wide audience. I can 
only urge Ashgate to bring out a 
soft-cover version of Bennett’s 
book, and SCM Press to consider 
how it can possibly charge £55 for a 
(however well-produced) paper -
back.

Canon Anthony Cane is the Chan-
cellor of Chichester Cathedral.

Named after “the founder of 
modern political Zionism”: 
the Haganah ship Theodor 
Herzl, with illegal immigrants, 
mostly Holocaust survivors, 
in Haifa harbour in 1947. It 
was guarded by British 
soldiers before its passengers 
were deported to internment 
camps in Cyprus, says Shlomo 
Avineri, the author of a new 
biography, Herzl: Theodor 
Herzl and the foundation of the 
Jewish State, from which this 
illustration is taken. Avineri 
draws on diaries as well as 
published writings by Herzl, 
who was 44 when he died, in 
1904, and Zionism had be -
come a movement (Weiden-
feld & Nicolson £20 (£18); 
978-0-297-86880-4)

Re-enthroning common sense
This author sees it as
on true religion’s side,
Edward Dowler finds

The Common Mind: Politics, 
society and Christian humanism 
from Thomas More to Russell 
Kirk
André Gushurst-Moore
Angelico Press £10.95
(978-1-62138-011-5)

IN THIS engaging study, which 
combines history, philosophy, 
theology, and literary criticism, the 
splendidly named André Gushurst-
Moore, a senior member of staff at 
Downside School, examines in 
successive chapters the work of 
Thomas More, Swift, Samuel John-
son, Burke, Coleridge, Newman, 
Orestes Brownson, Disraeli, Ches-
ter ton, T. S. Eliot, C. S. Lewis, and 
Russell Kirk. Gushurst-Moore’s 
refreshingly anti-post-modern 
thesis is that underlying these 
authors’ diverse concerns sounds a 
steady, insistent drumbeat, which is 
the common-sense view of “what is 
generally believed, admitted and 
held to be true”.
 Such common sense is reflected 
in, among other things, an under  -
standing of language which sees 
it as the means to elucidate rather 
than obscure the truth; a view of law 
that understands that it must reflect 
a deeper, underlying natural order 
rather than arbitrary diktats; and a 
view of the human person which 
honours his or her God-given 
dignity and potential for virtue.
 An explicitly Catholic writer, 
Gushurst-Moore rescues human-
ism from its modern association 
with the Polly Toynbee tendency: 
“once religion goes, all things are 
doubted, including man.” Religion 
and not science, he argues, contro-
versially, is the true guarantor of 
humanistic values and of common 
sense.
 The father of such thinking is St 
Thomas Aquinas, and the tradition 
of natural law and virtue of which 
he is the classic exponent. “Thom-
ism”, the author writes, “is the 
philosophy of sanity since it is 
integrative, universal, sensible, and 
reiterative of the common under-
standing of experience rooted in the 
senses and refined by reason.”  
 When the drumbeat of the main-
stream, common-sense Thomistic 
tradition is lost, as it often is, dis-
integration and disaster soon 
follow. When philosophy loses 
touch with common sense, thinkers 
come to insane conclusions, such as 
that morality, justice, and, indeed, 

AP

all objective reality are just 
insubstan tial projections of the 
thinking human mind. And when 
political authority unyokes itself 
from common sense, terrors ensue, 
such as the reign of Henry VIII, the 
French Revolution, modern total-
itarianism, and experiments in 
eugenics.
 Gushurst-Moore has mixed 
feelings about Anglicanism: on the 
one hand, many of the writers he 
admires were convinced and devout 
members of the Church of England. 
On the other, Anglicanism’s ten-
dency to conform to “the secular 
spirit” makes it an uncertain 
bulwark against the disintegration 
that comes with the loss of common 
sense.
 Anglicans will also have mixed 
feelings about Gushurst-Moore. 

Although the natural-law tradition 
has an honoured place in classic 
Anglicanism, it often elicits not very 
well-informed disapproval from 
Evangelicals — because of Barthian 
scruples about the primacy of 
revelation; and from liberals — 
because they associate it with a 
particular view of the nature and 
purpose of human sexuality.
 Gushurst-Moore’s book reminds 
us that it is slightly embarrassing to 
write it off on either of these 
grounds, and that we should look 
again at the enormous resources 
that this tradition of thought can 
bring to our current cultural, moral, 
and intellectual crisis.

The Revd Dr Edward Dowler is the 
Vicar of Clay Hill, Enfield, in the 
diocese of London.


